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editorial

Este nitmero da Oriente abre com um artigo de Ines Zupanov,
investigadora do Centre National de la Recherche Scientifique de Paris,
que desenvolve um excelente texto sobre a “missio médica” jesuita no Estado da india
ao longo do século XVI. Centrando-se na mixima crista de que curar o corpo pouco
sentido fazia se n3o se curasse a alma, o texto reflecte as inevitdveis tensdes entre a pratica
da Medicina e a Religido, nomeadamente quando a Medicina e o seus intérpretes faziam
parte do esforco de evangelizacio do Padroado portugués e eram convidados a dividir
as suas fungdes entre o cuidado pastoral aos expatriados portugueses e suas familias e
a conversio da populagio nio-crista.

Se o objectivo proselitista revelado através da “pratica médica” dos Jesuitas no Estado
da India mostra a preocupag3o cristi pela alma e seus caminhos, também o artigo que
se debruga sobre os ancestrais e extraordinarios bronzes chineses — e a sua relagio com
a cerAmica — mostra a preocupacio de virias etnias e culturas que se desenvolveram na
China em bem fazer acompanhar o defunto na sua tltima viagem, colocando junto deste
bens valiosos entre os quais se incluiam as pegas de bronze.

Neste niimero, em que tentimos privilegiar a riqueza de algumas das imagens
seleccionadas, n3o poderiamos deixar de fazer uma menc3o aos mapas do Golfo Pérsico
que cartbgrafos portugueses foram debuxando ao longo do século XVI, as singulares
esculturas e representacdes de divindades que faziam parte da colecciio de Stefano Borgia
e a0 pori-folio que nos mostra um olhar sobre a cidade de Angkor.

Por fim, uma meng¢3o ao artigo sobre Timor no qual o Tempo que se analisa parte
de um Passado dorido, para projectar um Futuro que se quer melhor mas

necessariamente consciente.

ANTONIO ALGADA BAPTISTA

EDITORIAL This issue of Oriente begins with an article by Ines Zupanov, a researcher at the Centre Natio-
nal de la Recherche Scientifique, in Paris. Her excellent text examines the Jesuit “medical mission” in the Por-
tuguese State of India during the sixteenth century. The Jesuits based their efforts on the Christian maxim that
curing the body made little sense if the soul were not healed. Given this situation, the text reflects the inevitable
tensions between the practice of medicine and religion, specifically when medicine and its practitioners were
part of the efforts of the Portuguese padroado to proselytise and were encouraged to divide their time between
pastoral care for the Portuguese expatriates and their families and converting non-Christians.

The aim of proselytising, as revealed by the Jesuits’ “medical practice” in the State of India, demonstrates
the Christian concern for the soul and the path that it took. In turn, the article on ancient and extraordinary
Chinese bronzes, which also covers their relationship with pottery, demonstrates the concern shown by the
ethnic groups and cultures that developed in China to provide proper company for the deceased on their last
journey — in the form of bronze and other items.

In a journal that places particular emphasis on the quality its images, we also include articles on the maps
of the Persian Gulf that Portuguese cartographers drew throughout the sixteenth century, the unique sculp-
tures and images of deities that were part of the collection of Stefano Borgia and a portfolio that offers an indi-
vidual vision of the city of Angkor.

Finally, special mention must be made to the article on Timor, where the concept of time under analysis
starts from a troubled past and projects forwards into a future that we all sincerely hope is better, yet must nec-

essarily be aware of that past.
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O ENVOLVIMENTO DOS JESUITAS nos cuidados médicos e
hospitalares nas suas missées ultramarinas na India e
na Asia do século XVI criou problemas normativos e
praticos. De acordo com a lei canénica, aos padres orde-
nados nio era permitido estudar ou praticar medicina,
para além de actos caritativos simples, sem uma dis-
pensa papal especial.’ Inspirados em parte pela reno-
vagio da actividade filantrépica do final do século XV e
inicio do século XV1 levada a cabo por comunidades lai-
cas e religiosas, os jesuitas desenvolveram e organiza-
ram tarefas caritativas, tornando-se num dos mais
importantes precursores das institui¢Ses sociais e de
previdéncia modernas.?

Curar o corpo, do ponto de vista cristdo, pouco sen-
tido fazia se n3o se curasse a alma. Este principio, base-
ado na espirituélidade e na irmandade, estava no cerne
das confrarias e da Misericérdia.? Mas foram os hospitais
jesuitas que, em territérios nio-cristios tio vastos como
a India, se tornaram verdadeiras “missdes”.4 O meu

objectivo é examinar a “missdo médica” jesuita no Estado

JEsuiT coMMITMENT to hospital and medical care in their overseas
missions in India and Asia in the sixteenth century created both nor-
mative and practical problems. According to canon law, ordained
priests were not allowed to study or practice medicine beyond com-
mon charitable acts without a special papal dispensation.’ Inspired
partly by the renewal of philanthropic activities within lay and reli-
gious communities that marked the late fifteenth and early sixteenth
centuries, the way in which the Jesuits carried out and organised
charitable tasks became one of the most prominent precursors of
modern social and “welfare” institutions.?

From a Christian standpoint, curing the body made little sense
without curing the soul. The same guiding idea, based on spiritu-
ality and confraternity, was at the heart of the confraternities and
of the Misericérdia.3 But it was Jesuit hospitals that, in such vast
non-Christian territories as India, became veritable “missions” .4 My
concern here is to examine the Jesuit “medical mission” in the Por-
tuguese Estado da India and its capital Goa in the sixteenth centu-
ry, and to chronicle its rise and decline, or more precisely, to delin-
eate an important reorientation in Jesuit involvement in medical
assistance.

Hence, by the end of the sixteenth century, the Jesuits in Goa pro-
gressively disengaged themselves from providing direct medical aid

da fndia e na sua capital, Goa, no século XVI e relatar a
sua ascensio e declinio, ou, mais precisamente, explicar
uma re-orienta¢io importante no envolvimento jesuita na
assisténcia médica,

No fim do século XVI, os jesuitas de Goa afastaram-
-se progressivamente do fornecimento de ajuda médica
directa como fisicos e cirurgides profissionais e, em vez
disso, dedicaram-se 3 administra¢io hospitalar a uma
escala mais alargada. Por todo o lado na India e por toda
a Asia foram criados dispensarios em todos os territérios
das missdes jesuitas, mas a cura era deixada, em geral,

nas mios dos convertidos locais.’
> A encenagio da cura jesuita para I da Europa

Desde a chegada de Francisco Xavier a Goa, em 1542,
menos de dois anos depois da aprovagio final da Com-
panhia de Jesus feita por Paulo III, até ao final do século
XVI, apareceram edificios jesuitas por toda a Asia. Podiam

ser simples cabanas de lama ou grandes colégios com
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igrejas, escolas, orfanatos, fibricas e confrarias laicas, dis-
pensdrios e até mesmo hospitais. Os jesuitas, enviados
sob a protecg¢io do, e a obrigacdo perante, o Padroado por-
tugués, eram convidados a dividir os seus esfor¢os entre
o cuidado pastoral aos expatriados portugueses e suas
familias e a conversdo da populacio n3o-crista.®

A Companbhia de Jesus sempre se apresentara como
sendo composta por homens de varios oficios, por engen-
heiros sociais transnacionais, convidados a reparar os vin-
culos sociais e a solidariedade que a intelligentsia catélica
julgava terem ficado danificados pelos movimentos da
Reforma e pela luta pela expansio geogrifica. O mundo
estava doente e o remédio que os jesuitas propunham era
o “amor”, ou seja, um tipo especial de vinculo social, que
imperfeitamente se assemelharia ao amor divino e que
estaria implantado entre os povos de todo o mundo.”
O amor jesuita privilegiava a paz social  custa da unifor-
mizagio e da codificagio hierdrquica. O procedimento era
sempre o mesmo, de acordo com a criptica prescri¢io de
Loyola, “entrar con el otro y salir consigo”, ou seja, era neces-
sirio entrar primeiro em comunh3o com o Outro para se
conseguir chegar ao fundo de si mesmo. Numa palavra, a
reforma do interior precedia a moldagem do exterior.

Na encenaglo teatral recorrente das ac¢fes jesuitas nes-

tas negodagbes mundanas e extra-mundanas, as luzes ind-

as professional physicians and surgeons, and became involved
instead in larger-scale hospital administration. Elsewhere in India and
Asia, dispensaries were set up all over the Jesuit mission territories,
but the cure was, as a rule, left in the hands of local converts.5

Jesuit Healing Mise-en-Scéne Beyond Europe

From Francis Xavier's arrival in Goa in 1542, less than two years
after Pope Paul III's final approval of the Society of jesus, until the
end of the sixteenth century, Jesuit edifices appeared throughout
Asia. These ranged from simple mud huts to huge colleges with
“attached” churches, schools, orphanages, fdbricas and lay confra-
ternities, dispensaries, and even hospitals. Sent under the protec-
tion of and obligation to the Portuguese royal patronage (padroado),
the Jesuits were invited to divide their efforts between the pastoral
charge of the Portuguese expatriates and their local families, and the
conversion of the non-Christian population.®

The Jesuits presented themselves from the start as transnation-
al handymen, social engineers, bricoleurs, who had been invited to
repair the social bonds and solidarity that the Catholic intelligentsia
perceived as having been damaged by the Reformation movements
and the scramble for geographical expansion. The world was sick and
the remedy the Jesuits proposed was “love”, that is, a special kind of

diam em corpos doridos, no medo e no sofrimento, e no
trabalho e resisténcia fisicos dos jesuitas. Uma carta escrita
por Gaspar Barzaeus a Loyola no inicio de 1553 mostra um
pouco de uma época particular do calendirio que, ano apés
ano, continuava a mobilizar muitas energias jesuitas em
Goa, aumentando a reputacio da missdo “médica” da Com-
panhia entre os Portugueses. Entre Abril e Setembro os
jesuitas eram enviados para trabalhar nos hospitais da
cidade, pois era o periodo de grande calor em Goa que, de
acordo com a teoria dos humores hipocratico-galénica entio
aceite, gerava doengas mortais entre a populacio.? De Julho
a finais de Setembro chegavam navios vindos de Portugal
com intimeros soldados e passageiros doentes. Remando
em pequenos botes de encontro aos navios, desembarcando
0s portugueses exaustos e moribundos, que sofriam de ma-
-nutri¢do, escorbuto, diarreia e outras doengas contagiosas,
os jesuitas desempenhavam, também, estas tarefas de
forma rotineira na Goa do século XVI.9

> Cura e conversdo: o Hospital dos Pobres

Num documento interno escrito em 1546 acerca das
regras de comportamento (as Constituigdes) no Colégio de
S. Paulo em Goa, Nicolao Lancilotto explicava porque é
que o Hospital dos Pobres tinha sido “agrupado” ao colé-

social bond, imperfectly resembling the divine love and implanted
among the peoples all over the globe.” Jesuit love emphasises social
peace at the cost of uniformisation and hierarchical codification. The
procedure is always the same, according to Loyola’s cryptic pre-
scription, “entrar con el otro y salir consigo”, one had to enter with the
other in order to make him come out (of himself). In a word, the re-
formation of the interior precedes the fashioning of the exterior.

In the recurrent theatrical mise-en-scéne of Jesuit actions in this-
worldly and other-worldly negotiations, the spotlight shone on bod-
ies in pain, on fear and suffering, and on Jesuit physical labour and
endurance. A letter written by Gaspar Barzaeus to Loyola early in 1553
provides a glimpse into a particular calendrical season that, year after
year, continued to mobilise a great deal of Jesuit energies in Goa and
enhanced the reputation of the Society’s “medical” mission among
the Portuguese. Between April and September, the Jesuits were sent
to work in the town hospitals because it was the period of great heat
in Goa which, according to the accepted Hippocratic/Galenic
humoral theory, generated mortal diseases among the population.’
From July to the end of September, ships from Portugal arrived with
large numbers of sick soldiers and passengers. Rowing out in small
vessels to meet the incoming ships and the disembarking, exhaust-
ed and dying Portuguese, who were suffering from malnutrition, gum
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gio: “pera o effeito da comversao da gente desta terra serve
muyto verem usarmos com elles todalas obras de mseri-
cordia e obriga¢io, pera que nam tenhio cousa de dizer,
que depois que se comvertem a nosa santa {fé nio temos
cuidado delles...[por esta razio] ffoy ordenado o esprital
pera a gente da terra”.’®

Clara e directamente Lancilotto pressupunha que o
Hospital devia chamar os nio-cristios as malhas da con-
versdo. Por tris desta fachada propagandistica, a assis-
téncia que os jesuitas proporcionavam aos mais indi-
gentes em Goa era, nio obstante, real e heréica.” O Hos-
pital dos Pobres, “os da terra”, pretendia, obviamente, ser
mais do que um simples hospital. Era um exemplo edi-
ficante da capacidade dos jesuitas de combinar de forma
frutuosa e ordeira os trabalhos de misericérdia com o
ministério da Palavra. Da mesma maneira, outros hos-
pitais na Costa da Pescaria e no Japio seriam, por sua

vez, considerados maravilhosos devido 2 ordem estabe-

lecida no seu seio. A obsessio com a ordem indica que

se entendia que ela faltava noutras instituicdes de cari-
dade e, talvez, no Estado da India em geral. Pelo menos
trés outros hospitais eram mencionados nas fontes con-
temporaneas, sem grande entusiasmo pela sua eficicia:
o Hospital del-Rey, o Hospital de Todos os Santos, esta-
belecido pela Santa Casa da Misericérdia de Goa para
doengas incuriveis, e o Hospital de SZo Lizaro, para
doengas contagiosas. Entre estas institui¢Ges a que teria
maior reputagio de curar doentes seria o Hospital del-
-Rey, embora as suas estatisticas de sucesso parecam ter
sido pouco brilhantes e confirmem o adagio que dizia
que as probabilidades de se ser curado ou morto pelo
fisico eram iguais.

Mesmo que nio enquanto fisicos, os jesuitas em Goa
estavam presentes em todos os hospitais e casas particu-
lares, como confessores e enfermeiros. Foi apenas em
1560 que o primeiro cirurgiio jesuita, Pedro Afonso,
comegou a praticar no Hospital dos Pobres. Por essa altura,
o Hospital j4 era famoso e recebia fundos do Estado da
India. De acordo com Reymio Pereira, os antigos gover-
nadores e o Vice-Rei, Antio de Noronha, confirmavam em
1552 que a soma de 300 pardaos proveniente das receitas
recolhidas em Bardez e Salsete deveria ser dada ao Hos-
pital*> Com o dinheiro das receitas, as almas e as “repa-

ragbes”, fora ja construida junto ao Hospital a capela de

disease, diarrhea and other contagious diseases, was one of the rou-
tine tasks that the Jesuits performed in sixteenth-century Goa.?

Cure and Conversion: The Hospital of the Poor Natives

In an internal document written in 1546 concerning the rules of
behaviour (the Constitutions) at the College of St. Paul in Goa, Nico-
lao Lancilotto explained why the Hospital of the Poor Natives had
been “attached” to the college: “To make the conversion of the
natives effective, it is very useful that they see us use with them all
the works of mercy and obligation so that they cannot say that, after
their conversion to our holy faith, we do not take care of them...For
this reason, the Hospital was erected for the natives next to the
house in order to be able to cure them”.™®

Clearly and directly, Lancilotto presumed that the hospital was
intended to draw non-Christians into the net of conversion. Behind
this propagandist facade, the assistance which the Jesuits provided
to the most indigent in Goa was, nevertheless, real and heroic.” The
Hospital of the Poor Natives in Goa was obviously intended to be
more than a common hospital. It was an edifying example of the Jesuit
ability to fruitfully and in orderly manner combine the works of mercy
with the ministry of the Word. In a similar way, other hospitals on the
Fishery Coast and in Japan would in their turn be characterised as
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Nossa Senhora da Consolagio. E assim, escrevia Pereira,
o Hospital dos Pobres, localizado numa rua muito movi-
mentada (a Rua da Carreira dos Cavallos), tornou-se num

edificio exemplar na paisagem urbana de Goa.

> Cortando através dos membros dos gentios:
a vida de Pedro Afonso

Antes de entrar para o noviciado na Companhia de
Jesus em Goa, em 1557, Pedro Afonso completara trés
anos de préatica como cirurgiio em Lisboa.’4 Em 1575, de
acordo com o Catilogo jesuita, tinha quarenta e cinco
anos, nio tinha sido ordenado padre e possuia apenas
um talento, o de curar os doentes. Comparada com as
carreiras de outros jesuitas, a de Pedro Afonso avancava
muito pouco na escala profissional na Companhia de
Jesus da India. Uma das razdes para que isso aconte-
cesse, segundo opiniio uninime dos seus contempori-
neos, eram o seu talento e habilidade especiais em endi-
reitar ossos partidos, operar abcessos e coser carne dila-
cerada. Permitir a este famoso cirurgiio e farmacéutico
que se tornasse sacerdote seria pér um fim 2 sua prética
cirrgica. Ao mesmo tempo, na segunda parte do século
XVI, existia uma falta real de “bons” cirurgices e fisicos

“cristios-velhos” em Goa.’s Depois de 1560, com o

marvellous because of the order established within them. The obses-
sion with order indicates that this was perceived as lacking in other
charitable institutions and, perhaps, in the Estado da India in gener-
al. At least three other hospitals were mentioned in contemporary
sources, without much enthusiasm for their effectiveness: the Royal
Hospital (Hospital del-Rey), the Hospital for Incurables (Hospital de
Todos os Santos established by the Santa Casa da Misericordia de Goa),
and the Hospital for Contagious Diseases (Sdo Lazaro). Among these
institutions, the Royal Hospital probably had the best reputation for
curing patients, although its statistics of success appear to have been
less than brilliant and confirm the adage that one had equal chances
of being cured or killed by a doctor.

Even when they were not physicians, the Jesuits in Goa were pre-
sent in all hospitals and in private homes as confessors and nurses.
It was not until 1560 that the first Jesuit surgeon, Pedro Afonso, start-
ed to practice in the Hospital of the Poor Natives. By that time, the
hospital was already famous and endowed with revenue by the Esta-
do da India. According to Reymio Pereira, the former governors and
the viceroy, Antdio de Noronha, confirmed in 1552 that the sum of 300
pardaos be given to the hospital from the revenues collected in Bardes
and Salsete.’? With the revenue, the alms and “reparations”, a chapel
— Nossa Senhora da Consolagio — had already been constructed next

T Aarianto

avanco da “limpeza” inquisitorial, os fisicos cristios-
-novos eram cada vez mais temidos e suspeitos de més-
-préticas ou de vingangas. Muito embora o compéndio
médico-botinico Coléquios dos simples e das drogas he cou-
sas medicinais da India publicado em 1563 em Goa por
um dos mais famosos fisicos cristios-novos e vitima pos-
tuma da Inquisi¢3o, Garcia de Orta, fosse ainda consul-
tado nas décadas de 1560 e 1570, os fisicos cristios-novos
eram evitados.™

Pedro Afonso manteve-se coadjutor temporal e
fisico até 2 sua morte em 1578, aos quarenta e oito anos,
sem nunca se tornar padre. E possivel que os seus supe-
riores tenham decidido “chumba-lo” em latim para o
forcar a fazer bom uso das suas outras qualifica¢des.
Como escrevia numa carta entusidstica em 1560,
Afonso considerava a administragio da cura e de remé-
dios a sua “missdo”. E a rejubilagio propagandistica
tipica do novo recruta na expectativa de uma abun-
dincia de trabalhos missionédrios maravilhosos e exci-
tantes.”” Explica o seu crescente sentimento de impor-
tincia com um “martirio branco” didrio induzido pela
fadiga fisica e a repeti¢do de iniimeras tarefas. Além
disso, e visto que era um membro laico da Companbhia,
tinha também a responsabilidade da gestdo de trans-

accOes financeiras. Na carta faz a declara¢io mais clara
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to the hospital.3 And thus, Pereira noted, the Hospital of the Poor
Natives, located in a very busy street (Rua da Carreira dos Cavallos),
became an exemplary edifice in the urban landscape of Goa.

Cutting Through the Limbs of Gentility:

the Life of Pedro Afonso

Before entering the novitiate of the Society of Jesus in Goa in 1557,
Pedro Afonso had completed three years of training as a surgeon in
Lisbon. In 1575, according to the Jesuit catalogue, he was forty-five



sobre os objectivos de uma missio médica jesuita.
O Hospital dos Pobres era, nas suas palavras, “uma pes-
caria de almas”.

O corpo doente, especialmente o corpo quebrado e
dilacerado do nio-cristio, era para este cirurgiio jesuita
nada mais do que uma inscric3o de gentilidade e de peca-
dos. A cura derradeira era a conversio. Em principio, se
nao mesmo na pratica, esta opinido ia contra a concep-
¢do de Garcia de Orta de um corpo intrinsecamente pet-
medvel. Para Orta, a cura definitiva residia na adaptacio
das disposi¢es de humor de cada um ao clima e ao con-
texto ecolégico, com a ingestdo de especiarias e comidas
locais. Os sistemas de medicina galénico (europeu) e ayur-
védico e yunani (locais — hindu e mugulmano, respecti-
vamente) concordavam todos com esta vis3o.”® A comida
e as especiarias nio eram negligenciadas no Hospital dos
Pobres, mas o conceito jesuita de conversio dificilmente
teria privilegiado o sistema digestivo como seu super-

condutor.
> Na fronteira missiondria e médica

Na primeira parte do século XVI, as curas e os remé-
dios locais eram largamente usados e adoptados pelos

Portugueses sendo, em geral, considerados eficazes.

years old, had not been ordained a priest, and possessed only one
talent, that of curing the sick. Compared to other Jesuit careers, Pedro
Afonso advanced very little professionally within the Society of Jesus
in India. One of the reasons, according to the unanimous judgement
of his contemporaries, was his special talent and dexterity in setting
broken bones, operating on abscesses, and stitching torn flesh. Allow-
ing this renowned surgeon and pharmacist to become a priest would
have put an end to his surgical practice. At the same titme, in the sec-
ond part of the sixteenth century there was a real lack of “good, Old
Christian” surgeons and physicians in Goa.'s After 1560, with the
advance of the Inquisitorial “clean-up”, New Christian doctors were
increasingly feared and suspected of foul play or of planning revenge.
Even though the medico-botanical compendium Coldquios dos sim-
ples e das drogas he cousas medicinais da India, published in 1563 in
Goa by one of the most famous New Christian doctors and a (posthu-
mous) victim of the Inquisition, Garcia de Orta, was still consulted
in 1560s and 1570s, the New Christian doctors were avoided.'
Pedro Afonso remained temporal coadjutor and a physician until
his death in 1578 at the age of forty-eight, without ever becoming a
priest. Itis possible that his superiors decided to “flunk” him in Latin
in order to force him to put his other qualifications to good use.
According to an enthusiastic letter he wrote in 1560, he had found

O mesmo se passava com os médicos locais, nio-cristios,
de varios tipos, desde os instruidos panditos e vaidyas aos
curandeiros, herbolarios e feiticeiros das castas baixas.
As parteiras locais, as dais, eram e continuaram a ser
importantes para as mulheres.

Contudo, enquanto Garcia de Orta canonizava a medi-
ca¢do cultivada e preparada localmente, e aprovava mui-
tas das praticas médicas existentes na India, na segunda
metade do século XVI a administra¢io portuguesa come-
¢ou uma perseguicio oficial dos médicos n3o-cristios da
cidade de Goa, ainda que se tenha revelado uma perse-
guicdo ineficaz e algo relutante. Numa ordem real publi-
cada em 1563 a administra¢o denunciava o uso de “ceri-
monias supersticiosas” como parte integrante da cura.’
Os quatro conselhos da igreja repetiam a interdi¢io, mas
por sua vez insistiam na confissio obrigatéria dos
pacientes antes que qualquer tipo de cura fosse imple-
mentado.?° Todas estas proibi¢Ges mostram claramente
que existiam médicos nao-cristios em Goa e que conti-
nuavam a ser empregues pelos cristios.

Por outro lado, é evidente das cartas dos jesuitas que
os remédios dos naturais eram levados muito a sério. H4
um caso relativamente famoso e ligeiramente divertido.
Em 1561 Henrique Henriques pediu autorizagio para expe-

rimentar medicamentos locais usados pelos jogues, pois

his “mission” in administering cure and medicine. It is a typically
propagandist jubilation of the new recruit in expectation of an abun-
dance of marvellous and exciting missionary labours.” He locates
his growing sense of importance in a daily “white martyrdom”
induced by bodily fatigue and the repetition of innumerable tasks.
In addition, given that he was a lay member of the Society, the bur-
den of managing financial transactions was also his responsibility.
The letter provides the clearest statement of the goals of a Jesuit
medical mission: the Hospital of the Poor Natives was, in his words,
“a fishery of souls” (pescaria das almas).

Therefore, the ailing body — especially the non-Christian broken
and torn body — was for this Jesuit surgeon nothing more nor less
than an inscription of gentility and sins. The ultimate cure was con-
version. In principle if not in practice, this view went against Garcia
de Orta’s conception of the body as intrinsically permeable. The ulti-
mate cure for Orta was to adapt one's own humoral dispositions to
the climate and the given ecological setting by ingesting local spices
and foods. The European Galenic and the local ayurvedic and yunani
systems of medicine all agreed on that.”® Food and spices were not
neglected in the Hospital of the Poor Natives, but the Jesuit concept
of conversion could hardly have privileged the digestive track as its
superconductor.
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tinham a reputagio de fortificar o corpo, sem mortificagio,
contra “o apetite vindo da sensualidade”.?* O Geral Lainez
n3o tomou nenhuma decisio a respeito deste assunto e
entregou-o nas mios do Provincial da India.?> Com a elei-
¢3o de Francisco de Borja para o cargo de Geral (1565-1572),
e com o apertar do ambiente religioso pés-tridentino, a uti-
lizagio de medicina pagi tornou-se inimaginavel. O novo
Geral ordenou duramente ao Provincial de Goa, Anténio
de Quadros, que deixasse “o remédio para a castidade” aos
“bonjes”, obviamente confundindo os jogues indianos com
os sacerdotes budistas japoneses.?3

O que a injungio metropolitana proibia implicita-
mente era qualquer tipo de comensurabilidade entre um

corpo jesuita e o de um especialista religioso pagio.

I « : +

L Pa’la"de_'lq (;/Qm:z e

-

e

4

. Hoa -,

R nronie

o Ho'fdld”fl palodela China. = >

N s -\ Deentrambas a dos partes es dewn werde

O controlo dos impulsos sexuais de cada um (e Borja
tinha apenas isso em mente) era o resultado de uma
escolha, da vontade e da graca, pelo menos para os que
desejavam pertencer 4 Companhia de Jesus. Normal-
mente, contudo, os grandes ideais e as mais elevadas orto-
doxias caiam por terra ou tinham de ser reformuladas nas
missdes ultramarinas na Asia. Uma das tendéncias
gerais, de facto, era permitir muitas das antigas praticas
“pagds” assim que os seus praticantes se convertiam ao
cristianismo. Roberto Nobili, um famoso missionério na
missio de Madurai, definiria mais tarde estes costumes
como “meramente” civis ou politicos.24

Os especialistas médicos eram por isso bem-vindos ao

regaco cristio, com uma mudanga significativa. Tinham
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de despir as suas técnicas curativas de todos os pronun-
ciamentos “supersticiosos” (mantras) e rituais. A clara
divisio entre as tarefas de um padre e as de um fisico
eram dificeis de destringar nas missées indianas. Além
disso, muitos fisicos convertidos rapida e voluntariamente
adoptaram rituais cristaos, sacramentos e objectos sagra-
dos nas suas técnicas taumatirgicas. Recitavam preces
sobre os corpos dos doentes, salpicavam-nos com dgua
benta, punham reliquias nas suas feridas. De acordo com
cartas jesuitas, alguns dos médicos pagios admitiam que
os objectos e oragdes cristios continham uma for¢a pode-
rosa contra as doengas.?

Pode ter sido o desejo de Afonso de uma miss3o, com-
binado com a expansdo territorial jesuita para a regiio de
Salsete, que conduziu 2 decisio de transferéncia do Hos-
pital dos Pobres para Margio em 1568.2¢ Os servigos cura-
tivos tinham j4 estimulado o crescimento da comunidade
cristd na cidade de Goa e drea circundante. Os milagres
médicos e as conversdes propagaram-se como fogo em
campo aberto por todas as ilhas vizinhas, algumas delas
muito reputadas pelo seu estilo de vida e de adoragio rigi-
damente brimane. Questionar a fé nos especialistas ri-
tuais locais que ofereciam a sua experiéncia em todos os
momentos de crise era a forma mais segura de facilitar

a conversao.

On the Missionary and Medical Frontier

In the first part of the sixteenth century, indigenous cures and
remedies were widely used and adopted by the Portuguese, and were
generally considered efficient. So were local, non-Christian doctors
of various types, from the learned panditos and vaidyas to low-caste
curandeiros, herboldrios, and downright witch-doctors. Local midwives
(dais) were and continued to be important for women.

However, while Garcia de Orta canonised locally-grown and local-
ly-prepared medication and approved many of the medical practices
found in India, in the second half of the sixteenth century, the Por-
tuguese administration began an official — if inefficient and half-
hearted — persecution of non-Christian doctors in the city of Goa.
What the administration denounced in a royal order published in 1563
was the use of “superstitious ceremonies” as an integral part of cur-
ing.'? All four Church Councils restated the interdiction, but in turn
insisted on the mandatory confession of patients before any kind of
cure was implemented.2° All these prohibitions clearly show that non-
Christian physicians were present in Goa and continued to be
employed by the Christians.

On the other hand, it is evident from Jesuit letters that indigenous
remedies were taken very seriously. There is one relatively famous and
slightly amusing case. In 1561, Henrique Henriques asked for per-

Em 1568, quando Pedro Afonso assumiu os seus car-
gos 2 frente do Hospital dos Pobres junto i recentemente
(1565) consagrada Igreja do Espirito Santo em Margio,
fé-lo para sarar o trauma causado pela crescente des-
truic3o de templos em Salsete, que se iniciara em 1564.
Francisco de Souza descrevia triunfalmente a forma
como se decidia a localizagdo de uma igreja que, quase
como regra, era proximo ou no préprio lugar de um tem-

plo. A Igreja do Espirito Santo foi escolhida pelo primeiro

arcebispo de Goa, Dom Gaspar Ledo Pereira, que “veio
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até  frente do templo e colocou a seta no chdo e com ela
trespassou o coragio dos gentios”.*7 A reputagio do Hos-
pital cresceu e era em geral considerado um sucesso
excepcional. Apesar das incursdes e ameaga do exército
de Bijapur em 1570-1571, e 0os renovados esforcos politi-
cos dos hindus até 15777 para inverter os efeitos da evan-
gelizacdo de Salsete, a conversdo ao cristianismo aumen-
tava cada vez mais e, em 1576, 0 nimero de cristios

andava perto dos oito mil.?8
> Mio ou espirito: o dilema médico jesuita

Apesar das eulogias sobre a sua dedicagdo, ndo sé o
estatuto de Pedro Afonso se manteve baixo dentro da
Companhia como a sua prética cirtrgica foi considerada
um problema por Alessandro Valignano, que veio para
a India em 1574. Como antigo estudante de direito,
Valignano depressa pegou no problema juridico da pro-
fissio de Pedro Afonso. Embora Afonso ainda nio
tivesse sido ordenado, era membro da Companhia de
Jesus e, na opiniio de Valignano, era na parte manual
da profissdo que residia o pomo da discérdia.?9 A inter-
vengio directa nos corpos dos doentes devia, na sua opi-
nido, ser deixada aos leigos e, no caso do Hospital em
Salsete, aos “da terra”.3® Um certo desprezo pelo Hos-

mission to try out local medicine used by the jogues, because it was
reputed to fortify the body, without mortification, against the “appetite
coming from sensuality”.?' The Jesuit General Lainez offered no deci-
sion concerning this matter and left it in the hands of the Jesuit Provin-
cial in India.?? With the election of Francisco de Borja to the office of
General (1565-1572), and with the tightening of the post-Tridentine reli-
gious environment, using pagan medicine became unimaginable. He
stiffly ordered the Provincial in Goa, Anténio de Quadros, to leave “the
medicine for chastity” to the “bonjes”, obviously confounding jogues
in India with the the Japanese Buddhist priests.?3

What the metropolitan injunction implicitly prohibited was any
kind of commensurability between a Jesuit body and that of a pagan
religious specialist. Controlling one’s sexual impulses was (and
Borja had in mind just that) the result of choice, will, and grace, at
least for those who sought membership in the Society of Jesus.
More often than not, however, lofty ideals and highbrow orthodoxy
ran aground or had to be reformulated in the overseas missions in
Asia. One of the general tendencies, in fact, was to allow many of
the formerly “pagan” practices as soon as their practitioners had
converted to Christianity. Roberto Nobili, a famous missionary in
Maduria, would (ater define these as “merely” civil or political cus-
toms.24

"Bl vy i~

pital de Salsete para os convertidos indianos e pelo cirur-
gido jesuita que nio era sequer um padre podem ser
detectados no ripido e inconclusivo tratamento que
Valignano deu i questio. Mesmo que Pedro Afonso se
tenha mantido calado acerca da sua opinido, outro fisico,
com um sentido exagerado do seu verdadeiro valor,
como concordavam todos os seus contemporineos, foi
mais do que explicito acerca do pobre estatuto dos fisi-
cos jesuitas em Goa.

Giovanni Battista de Loffreda era um dos quarenta
e um jesuitas que vieram para a India com Valignano
em 1574.3" Na primeira avalia¢io que o Visitador fez de
de Loffreda dizia que este “parecia um homem religioso
muito bom”.3? Era um italiano de Nola, uma cidade per-
tencente A provincia jesuita de Napoles, onde estudara
no colégio jesuita e terminara o primeiro ano de teolo-
gia. Tecnicamente era um escolastico, embora j4 tivesse
obtido um diploma de medicina antes de se juntar a
Companhia. O unico detalhe curioso na sua longa lista
de caracteristicas era ser descrito como gozando “de per-
feita satide”.? Quando Valignano, acompanhado dos
seus recrutas, chegou a Goa em Novembro de 1574 e
recuperou as forgas para escrever o seu primeiro rela-
torio extenso acerca do estado da provincia indiana, de

Loffreda ja tinha caido em desgraca junto do Visitador.

Medical specialists were therefore welcome in the Christian fold,
with one significant change. They had to strip their healing tech-
niques of all “superstitious” pronouncements (mantras) and ritu-
als. A clear-cut division between the tasks of a priest and the tasks
of a physician was difficult to disentangle in the Indian missions.
Moreover, many converted physicians readily and willingly adopt-
ed Christian rituals, sacraments, and sacred objects in their thau-
maturgic techniques. They recited prayers over the bodies of the
sick, sprinkled them with holy water, pressed relics on their wounds.
According to Jesuit letters, some of the pagan doctors admitted that
Christian objects and prayers contained a powerful force against ill-
nesses.?

It may have been Afonso’s desire for mission, combined with
the Jesuit territorial expansion into the region of Salsete, that led to
the decision to transfer the Hospital of the Poor Natives to Margdo
in 1568.26 Healing services had already stimulated the growth of the
Christian community in the city of Goa and the surrounding area.
Medical miracles and conversions spread like wildfire throughout the
neighbouring islands, some of them famed for their staunch Brah-
manic way of life and worship. Undermining faith in local ritual spe-
cialists who provided their expertise at every moment when life was
at risk was the surest way of facilitating conversion.



“Mandaram-me um irmao de Nipoles que é quase total-
mente surdo e um novico com tdo pouca habilidade”,
queixava-se na sua carta.’

Contudo, um ano mais tarde encontramos de Lof-
freda inscrito como aluno de teologia no Colégio de S.
Paulo em Goa. Foi-lhe dada outra oportunidade sim-
plesmente porque acabara por provar ser um fisico talen-
toso. O Catdlogo de 1575 considerava-o de “perfeita
satde”, de “bom” julgamento e temperamento, e de
“bom, mediocre” talento.35 Mas no inicio de Janeiro de
1577 os primeiros sinais de problemas futuros aparece-
ram na carta de Valignano ao Geral Mercurian, em que
pedia encarecidamente dispensa papal para que de Lof-
freda pudesse exercer a sua profissio entre os jesuitas e
alguns “estrangeiros” eleitos.3 Este pedido era feito por-
que de Loffreda ia ser ordenado apds terminar o terceiro
ano de teologia, e era de longe o melhor fisico de todos
da India. E, finalmente, de acordo com Valignano, o
napolitano era completamente surdo e nio havia muito
mais de 1til que ele pudesse fazer na India.

De Loffreda, por seu lado, tinha outros planos para a
sua carreira jesuita. Para grande tristeza sua, uns meses
mais tarde chegou uma dispensa geral emitida por Gre-
gorio XIII, ndo especificamente para de Loffreda mas para
todos os fisicos jesuitas 37

In 1568, when Pedro Afonso took up his duties in the Hospital
of the Poor Natives next to the recently (1565) consecrated Church
of the Holy Spirit in Margdo, it was to heal the trauma inflicted by
the spree of temple destruction in Salsete, which started in 1564.
Francisco de Souza triumphantly described the way the church’s site
had been chosen, almost as a rule, near to or in place of a temple.
The Church of the Holy Spirit was chosen by the first archbishop
of Goa, Dom Gaspar Ledo Pereira, who “came in front of the tem-
ple and planted the arrow on the ground and with it transpierced
the hearts of the gentiles”.?? The reputation of the hospital grew and
it was generally considered an exceptional success. In spite of raids
and the menace of the Bijapur army in 1570-1571, and the Hindus’
renewed political efforts until 1577 to reverse the effects of the evan-
gelisation of Salsete, conversion to Christianity was gaining
momentumn and, by 1575, the number of Christians was close to
eight thousand.?®

Hand or Spirit; the Jesuit Medical Dilemma

In spite of the eulogies to his dedication, not only did Pedro Afon-
s0’s status remain low within the Society, but his surgical practice was
also raised as a problem by Alessandro Valignano, who came to India
in 1574. As a former law student, Valignano was quick to pick on the

> Desejos missionirios insubmissos

O entusiasmo missionirio de de Loffreda em breve
se tornou no pesadelo dos seus superiores. O que real-
mente desejava era um papel mais herédico e a ocasiio
apareceu em Setembro de 1579, quando uma embaixada
do imperador mogol Akbar (1556-1605) chegou a Goa
convidando para a sua corte em Fatehpur Skri “dois
padres ilustrados”.3® Dois meses mais tarde, Rodolfo
Acquaviva, Antonio Monserrate e um intérprete persa
convertido, Francisco Henriques, foram escolhidos. Esta
seria a primeira das trés missdes jesuitas enviadas a
Akbar.39

O desapontamento de de Loffreda foi ainda agravado
quando o Provincial se recusou a ordena-lo com base no
facto de ele ser incapaz de “ouvir a Missa”.4° A sua reac-
¢do foi violenta e furiosa. Todas as opinides expressas
sobre de Loffreda pelos outros jesuitas em Goa defen-
diam que nio estava bom da cabe¢a ou que sofria de
delirios.#* Apesar de todas as duras palavras gritadas
directamente contra ele, o arcebispo de Goa, um domi-
nicano, Dom frei Henrique de Tévora e Brito, acolheu-
-0 e conseguiu que fosse ordenado.4* E assim Ruy
Vicente escreveu ao Geral suspirando de alivio em

Janeiro de 1581 que “ele estava a ser consolado”.#3 Bom,

judicial problem entailed in Pero Afonso’s profession. Although Pedro
Afonso had not been ordained, he was a member of the Society of Jesus
and, in Valignano's opinion, it was the manual part of the profession
that was the bone of contention.?® Direct intervention on the bodies
of the diseased, in his view, should be left to lay persons and, in the
case of the hospital in Salsete, to the natives.3 A certain disregard for
the hospital in Salsete, for the Indian converts, and for the Jesuit sur-
geon who was not even a priest can be detected in Valignano’s swift
and inconclusive treatment of this issue. If Pedro Afonso remained
silent about his opinion, another doctor with an exaggerated sense of
his own worth ~ as his contemporaries all agreed — was more than vocal
about the underdog status of the Jesuit medical practitioners in Goa.

Giovanni Battista de Loffreda was one of the forty-one Jesuits who
came to India with Valignano in 1574.3' The Visitor’s first evaluation
of Loffreda was that he “looks like a very good religious man” 32 He
was an Italian from Nola, a town belonging to the Jesuit province of
Naples, where he studied at the Jesuit college and finished the first
year of theology. Technically he was a scholastic, although he had
already earned a medical degree before joining the Society. The only
curious detail on the list of his characteristics is that he was described
as being “in perfect health”.33 By the time Valignano, accompanied
by his recruits, reached Goa in November 1574, recovered his strength
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and wrote his first extensive report on the state of the Indian province,
Loffreda had already fallen foul of the Visitor. “They have sent to me
a Brother from Naples who is almost completely deaf and a novice
with so little ability”, he complained in his letter.3

However, a year later we find Loffreda enrolled as a theology stu-
dent in St. Paul's College in Goa. He was given another chance for
the simple reason that he proved to be a talented doctor after all.
The Catalogue of 1575 found him in “perfect health”, of “good” judge-
ment and temperament, and of “good, mediocre” talent.35 But in the
early days of January 1577, the first signs of the trouble to come
appeared in Valignano’s letter to the General Mercurian, in which he
wholeheartedly requested papal dispensation so that Loffreda
would be able to exercise his profession among the Jesuits and some
chosen “outsiders”.3¢ The reasons for this request were that Loffre-
da was to be ordained after finishing the third year of theology, and
that he was by far the best doctor among all those in India. And final-
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talvez. Mas nio estava com muita vontade de regressar
i sua profissdo “secular”.

O enredo da histéria complicou-se e resolveu-se no
final de 1581. Com pequenas varia¢bes de opinido e por-
menor literdrio, as cartas jesuitas apresentam vivida-
mente os Gltimos actos de de Loffreda como jesuita.
Alberto Laerzio, um joverm e ambicioso italiano que veio
para a [ndia em 1579, e que iria desenvolver uma longa
e rica carreira como missiondrio jesuita, escreveu um
relato detalhado. Era um excesso de desejo de “conver-
ter o mundo”, escreveu, combinado com a auséncia de
sio julgamento que o tornara impaciente e dificil 44
Assim que de Loffreda se tornou padre a sua auto-estima
cresceu e repetia a toda a gente que era uma das pessoas
mais bem qualificadas no Colégio, “um médico, um teé-
logo, etc”, e insistia em receber tratamento especial e pri-
vilégios. Assim, quando n3o se mostrava satisfeito com
a comida, que comia avidamente e em grandes quanti-
dades, “atirava com a carne, os pratos e tudo o que estava
sobre a mesa para o chio”. Finalmente, perante os
Irm3os, Padres e novicos, gritou durante a hora de
recreio que “os superiores queriam mati-lo e que esta
nossa Companhia nio é a Companhia de Jesus mas uma
tirania, e outras coisas do mesmo género”. A razio pela

qual os jesuitas de Goa toleraram todos os seus caprichos

ly, according to Valignano, the Neapolitan was completely deaf and
there was not much else that he could usefully do in India.
Loffreda, on the other hand, had other plans for his Jesuit career.
To his dismay, a few months later, a general dispensation from Gre-
gory Xll| arrived, not specifically for Loffreda, but for all Jesuit doctors.3”

Unruly Missionary Desires

Loffreda’s missionary enthusiasm soon became his superiors’
nightmare. What he really wanted was a more heroic role in life, and
the occasion presented itself in September 1579, when an embassy
from the Mughal Emperor Akbar (1556-1605) arrived in Goa, invit-
ing “two learned priests” to his court in Fatehpur Sikri.3¥ Two months
later, Rodolfo Acquaviva, Antonio Monserrate, a Persian interpreter
and a convert, Francisco Henriques, were chosen. This would be the
first of the three Jesuit missions sent to Akbar.3?

Loffreda’s disappointment was aggravated even more when the
Provincial refused to ordain him on the grounds that he was unable
to “hear the Mass” 4° His reaction was loud and furious. All of the opin-
ions expressed on behalf of Loffreda by other Jesuits in Goa were that
he was not in his right mind or that he was suffering from delusions.#"
In spite of all the harsh words spelled out loudly and directly against
him, the Archbishop of Goa, a Dominican, Dom Frei Henrique de Tavo-



por tanto tempo, concluiu Laerzio, era que havia muito

poucos fisicos em Goa, e quase nenhum era bom.

> A resolu¢io médica jesuita: médicos da alma

ou enfermeiros do corpo?

A carta de Francisco Pasio esclareceu outros porme-
nores interessantes.45 Era um médico das almas que Gio-
vanni Battista de Loffreda queria ser, e nio simplesmente
um fisico. Os jesuitas de Goa concordaram que era
impossivel para de Loffreda tornar-se médico das almas,
simplesmente porque nio tinha qualificaces para isso.
A técnica de cura especifica dos jesuitas era a Palavra,
pronunciada em todo o lado, mas em especial sob a
forma de sermio. A palavra podia ser pronunciada em
qualquer lingua e de qualquer forma, em “meio portu-
gués e meio preto”, como Xavier pregava em Goa, ou no
seu insuportavelmente mal pronunciado tamil que
usava na Costa da Pescaria. Um missiondrio jesuita
surdo nio tinha obviamente a capacidade para aprender
mesmo incorrectamente uma lingua. Pior que tudo, de
Loffreda n3o tinha a capacidade de escutar, tanto no sen-
tido literal como no metaférico.

Uma li¢do que se tira do caso de de Loffreda é que

fisicos altamente educados, e nao simples cirurgiges, tin-

ra e Brito took him under his wing and successfully pushed through
his demand for priesthood.4> And so Ruy Vicente wrote to the Gen-
eral with a sigh of reliefin January 1581, “he is being consoled”.4 Well,
perhaps. But he was not eager to go back to his “secular” profession.

The plot thickened and came to its denouement at the end of
1581. With slight variations in opinion and literary details, Jesuit let-
ters vividly present Loffreda’s last acts as a Jesuit. Alberto Laerzio,
a young and ambitious Italian who came to India in 1579 and was
to have a long and rich career as a Jesuit missionary, wrote a detailed
account. It was an excess of desire “to convert the world”, he wrote,
combined with lack of sane judgement that made him restless and
difficult.#4 Once Loffreda became a priest, his self-esteem grew and
he repeated to everybody that he was one of the best-qualified peo-
ple in the College, “a physician, a theologian, etc.”, and insisted on
having special treatment and privileges. Thus, if not happy with the
food, which he ate avidly and in large quantities, he would “throw
on the floor the meat, the plates and everything that was on the
table”. Finally, before the brothers, fathers and the novices, he
shouted during the recreation hour that “the superiors wanted to
kill him and that this Society of ours is not the Society of Jesus but
of tyranny, and similar things in this manner.” The reason the Jesuits
in Goa tolerated all his whims for so long, concluded Laerzio, was

ham dificuldade em ser integrados na estrutura hierr-
quica da Companhia. Em poucas palavras, o caso de de
Loffreda tera feito os jesuitas equacionar a utilidade do
envio para as missoes indianas de fisicos reputados cuja
promogio na Companhia podia ser penalizada precisa-
mente devido a sua eficiéncia. A li¢io deve ter sido bem
aprendida e, depois desse momento, a maior parte dos
catilogos das provincias de Goa e, mais tarde, do Mala-
bar, encheram-se de praticantes de medicina de forma-
¢do elementar, incluindo farmacéuticos — ou seja, daque-
les que ficavam satisfeitos com o estatuto de coadjuto-
res temporais.

Ao mesmo tempo que se desenrolava o caso de Lof-
freda, tanto nos corredores jesuitas privados como entre
os “seculares” ganhava forma um novo tipo de programa
e envolvimento médico jesuita. Podemos chamar-lhe
“administracio médica” e os jesuitas, com uma compe-
téncia rica e bem estabelecida na elaboracio de regula-

mentos e constituices, provaram ser inultrapassaveis.
> Epilogo: o mundo inteiro é um hospital

Mais do que viver segundo as regras, os jesuitas dis-
tinguiram-se por as criarem. Em Goa, os jesuitas des-

empenharam um excelente trabalho no Hospital Real,

that there were very few physicians in Goa, and almost none was
good.

The Jesuit Medical Resolution: Physicians of the Soul

or Physicians of the Body?

Francisco Pasio’s letter threw light on other interesting details.4s
It was a physician of the souls, médico das almas, that Giovanni Bat-
tista de Loffreda wanted to be, and not just a simple fisico. The Jesuits
in Goa agreed that it was impossible for Loffreda to become a médi-
co das almas, because he simply did not qualify. The specific healing
technique of the Jesuits was the Word, pronounced anywhere, but
mestly in the form of a sermon. The Word could be pronounced in
any language and in any way, in “half Portuguese and half black”, as
Xavier preached in Goa, or in his unbearably wrongly pronounced
Tamil that he used on the Fishery Coast. A deaf Jesuit missionary obvi-
ously did not have the capacity to learn even such incorrect language.
Worst of all, Loffreda lacked the capacity to listen, in both the literal
and the metaphorical sense.

It may be that one of the lessons learned from Loffreda’s case
was also that highly educated physicians, not simple surgeons, were
difficult to integrate into the Society's hierarchical structure. Briefly,
Loffreda gave the Jesuit superiors food for thought as to the utility




mantendo a higiene temporal e espiritual e a ordem
numa institui¢o cujos fundos tinham sido esbanjados,
segundo corriam rumores, por toda a gente, desde o fun-
cionirio mais elevado, passando pelo mordomo e aca-
bando no homem da limpeza. Quando o Vice-Rei orde-
nou 4 Companhia de Jesus que tomasse a seu cargo esta
instituicio em 1578, a responsabilidade assim acrescida
impés uma grande pressdo sobre os jesuitas.4® O Pro-
vincial Ruy Vicente percebia que esta responsabilidade
“nao era conveniente” para a Companhia mas, dizia, era
dificil desobedecer ao Vice-Rei.47

No entanto, o que parecia ser um servigo tempora-
rio durou, intermitentemente, século e meio. O Hospi-
tal Real transformou-se na “missdo médica” mais
importante em Goa. Alimentado pelo sofrimento e pela
morte, cresceu em tamanho, importincia e reputagio
através de uma série de regimentos, o mais completo
dos quais foi composto pelos jesuitas em 1583. A razio
pela qual os jesuitas escreveram um regimento tio detal-
hado prende-se com a sua decisdo de largar o Hospital
em favor da Misericérdia. Em 1591 foram praticamente
forcados a assumir novamente a administragdo. O Regi-
mento de 1583 foi responsavel pela estruturacio e codi-
ficagdo da organizagio interna do hospital de maneira

a promover a eficiéncia, a seguranca e a confianca; ou

of sending to the Indian missions reputed physicians whose pro-
motion within the Society might be hindered precisely because of
their efficacy. The lesson must have been well taken and, ever since
that time, mostly lower-rank medical practitioners, including phar-
macists — that is, those who were content with the status of tem-
poral coadjutors — figured in the catalogues of the Goan and later
Malabar provinces.

Just as the Loffreda affair was being played out, both in Jesuit
private couloirs and outside among the “seculars”, a new type of
Jesuit medical programme and engagement was taking shape. It can
be called “medical administration”, and the Jesuits, with a rich and
established competency in devising regulations and constitutions,
proved to be unsurpassable at it.

Epilogue: The Whole World is a Hospital

More than living by the rules, the Jesuits excelled in creating them.
In Goa, the Jesuits did excellent work in the Royal Hospital, basical-
ly keeping temporal and spiritual hygiene and order in this institution,
whose funds had been squandered and pilfered, according to
rumours, by everyone from the highest official in charge of it, the mor-
domo, to the washer-man. When the viceroy ordered the Society of
Jesus to take full charge of this institution in 1578, this additional

seja, o hospital passou a ser uma fortaleza de mistica
médica independente, um espago extraterritorial com
uma jurisdicio quase sui generis. Ou pelo menos esse foi
o ponto de vista jesuita. Assim, a arte de curar tornou-
-se na arte de gerir os pacientes. Dois principios basi-
cos estavam subjacentes as condi¢des sociais da cura, de
acordo com o Regimento: 1) a suave repetic3o de gestos
médicos e paramédicos inscritos no tempo (todas as
manhis, todos os dias, todas as semanas, todos os anos)
e; 2) uma divisdo estrita de tarefas e cargos entre o pes-
soal hospitalar. Visto que a satde estava associada a
ordem, a doenga era desordem. Dessa forma, e parado-
xalmente, o hospital parece ser o Ginico sitio saudivel,
ou um local de reforma e, literalmente, de expurgacio
de fluidos pecaminosos.

Tendo como premissa o “facto” de Deus ser a causa
principal de doenga e da peniténcia ser um remédio pri-
mirio, opinido partilhada por cristios de todas as deno-
minagdes, a concep¢io optimista jesuita de providéncia
divina permitia o uso aberto de remédios secundérios for-
necidos pelos fisicos, cirurgides e farmacéuticos.4® Mas
a mais bem sucedida era a “cura das almas”, que conse-
guiam através da confissdo e dos sacramentos, diligente-
mente distribuidos aos doentes. O tinico meio para fugir

3 doenga e, em 1ltimo caso, A morte, era a conversio a

responsibility put a lot of strain on the Jesuit personnel.4® The Provin-
cial Ruy Vicente was aware that this charge was “not convenient” for
the Society, but, he argued, it was difficult to disobey the viceroy.4?
However, what looked like a temporary service lasted intermit-
tently for a century and half. The Royal Hospital became the most
important “medical mission” in Goa. Nourished by suffering and
death, it grew in size, importance and reputation through a series
of Regimentos (regulations), the most comprehensive of which were
composed by the Jesuits in 1583. The reason the Jesuits wrote such
a detailed Regimento was their decision to relinquish the hospital in
favour of the Misericérdia. By 1591, they were practically forced to
take charge of the administration again. The Regimento of 1584 was
responsible for structuring and encoding the internal organisation
of the hospital to promote efficiency, security and trust; that is, the
hospital became an independent fortress of medical mystique, an
extraterritorial space with almost a sui generis jurisdiction. Or at least
that was the Jesuit point of view. Thus, the art of curing became the
art of managing the patients. Two basic principles underscored the
social conditions of healing, according to the Regimento: 1) smooth
repetitiveness of medical or paramedical gestures inscribed in time
(every morning, every day, every week, every year) and; 2) a strict divi-
sion of tasks and offices among the hospital personnel. Since health



vida eterna, para a qual a Igreja Catdlica elaborara uma
taumaturgia milendria e oficial: 4gua benta, santuarios,
reliquias, peregrinacdes, ofertas de ex voto, procissdes,
preces propiciadoras, invocac3o de santos, etc. A toda esta
tecnologia pré-moderna da satide, os jesuitas tinham
acrescentado uma linguagem de dor e compaixio psico-
logicamente matizada e, até certo ponto, eroticizada e
estetizada. Sempre atentos aos perigos do supérfluo, as
energias curativas criadas por esta linguagem dirigidas ao
outro (nas palavras de de Certeau) tinham de ser apri-
sionadas em espagos (na aparéncia) facilmente controla-
dos; no confessiondrio, no hospital, no teatro, nos fres-
cos das igrejas, etc. A gota de dgua, como é dbvio, che-
gou pouco tempo depois. Em meados do século XVII,
Anténio Vieira, que como muitos bons oradores jesuitas
se distinguia pelo uso das sinédoques, pregava ao seu
rebanho no Brasil que o hospital era, de facto, o mundo
inteiro.49 A esta luz, o Regimento do Hospital Real de Goa
adquiria, a um mesmo tempo, uma aura utépica e anti-
-utépica. Era um projecto de vigilincia, controlo e sub-

missio totais, disfarcado de um projecto de cura total.
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was associated with order, illness was disorder. Hence, and para-
doxically, the hospital appears to be the only healthy place, or a place
of reformation and, literally, the expurgation of sinful fluids.
Premised on the “fact” that God was the primary cause of illness
and that penitence was a primary remedy, a view shared by Christians
of all denominations, the Jesuits’ optimistic conception of divine prov-
idence allowed for the full use of secondary remedies provided by
physicians, surgeons and pharmacists.4® But, most successful was
their “cure of the souls” through confession and the sacraments, dili-
gently distributed to the diseased. The only way of breaking away from
disease and ultimately from death was conversion to eternal life, for
which the Roman Catholic Church had devised a millenarian, official
thaumaturgy: holy water, sanctuaries, relics, pilgrimages, ex voto offer-
ings, processions, propitiatory prayers, invocation of the saints, etc.
To all this pre-modern health technology, the Jesuits had added a psy-
chologically nuanced and, to a degree, eroticised and aestheticised
language of pain and compassion. Always aware of the danger of the
superfluous, the healing energies created by this language directed
toward the other (in de Certeau’s words) had to be locked up in
(seemingly) easily controlled spaces: the confession box, the hospi-
tal, the theatre, or painted on the walls of the churches, etc. The
spillover, of course, was just a matter of time. In the middle of the
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seventeenth century, Anténio Vieira, who like many good Jesuit ora-
tors excelled in using synecdoche, preached to his flock in Brazil that
the hospital was, in fact, the whole world.49 In this light, the Regimento
of the Royal Hospital in Goa acquired both a utopian and an anti-
utopian halo. It was a project of total surveillance, control, and sub-
mission, disguised as a project of total healing.
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No Phaeton pode escolher tudo, até o novo motor 3.0 V6 TDI.

O Phaeton é um automével a imagem de quem o conduz. Criado numa fabrica de vidro, especialmente
concebida pela Volkswagen para o efeito, conta com um nivel incompardvel de equipamento e
tecnologia e oferece-lhe possibilidades de escolha e combinagdes de cores, materiais e equipamentos

quase infinitas. Porque o verdadeiro luxo é poder escolher.

Conenmpe~ (1100 “mir »nd 14097 Frmpi Aagd - CN (g/Vm) 27



